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INTRODUCTION

This essay is a comparative analysis of the social thought of Nyerere, Cabral, Iv‘

Onoge and Ki-Zerbo. Their ideological canceptualisation and theoretical perspectives
on national liberation and social reconstruction are critically examined both in-
dividually and comparatively. Subsequently, this should make theoretical and prac-
tical evaluation easier. The objective is to find out which of the four satisfactorily |
captures revolutionary praxis and the prospects for social development in the African |
setting.

Tgh%e social theorists call for the freedom of self-determination and stress the |
desirability and necessity of a ‘socialist’ Africa’. African society, in order to restore
its historical personality, must - so they argue - rid itself of foreign domination. In
other words, they agree that Africa , of necessity, has to break with the centuries of |
unbridled domination by colonialism and imperialism; and that this break should
ultimately see Africa adopting socialism (Cabral, Onoge), resurrecting the lostd
‘socialist’ 'dynamic (Nyerere, Ki-Zerbo).

Ironically, they conceive and, therefore, define socialism differently. Butin spite
of their different conceptions, they share certain assu mptions about socialism. For)
example, they are all fundamentally agreed that one dimension of a socialist system
is the precedence of social interests over the interests of a few individuals. Ideally,!
the excelling structure is the entire social group in which power and sovereignty is|
vested. One aspect is that under socialism classes should gease to exist, since there is
practical evidence that at one stage in society’s historical development there were n )
classes. Classes, therefore, are historically transient, and class society will be even
tually superseded by a classless society. But even these elementary assumptions
should be understood in the context of their total theoretical bodies. Beyond these
common skeletal assumptions, Cabral and Onoge radically break away, while the
other two, Nyerere and Ki-Zerbo, part peacefully. And although they may use and

apply similar concepts, they __he usages, that.is — nonetheless vary greatly both in
meaning and content. 1

J.K. Nyerere

Nyerere's ideology is African socialism?. He argues in general that socialism is
an attitude of mind, an attitude which is not institutionalised but one within people
themselves: born as it were, within the individual’s mind as an original social nanure:‘ {
For Mwalimu, the important thing is not so much the objective circumstances or the
material possessions of an individual in society but rather how the individual sees
himself . that leads him to view the existence of socialism as pased on the at<]
titude of mind. It is not the existence of different social classes in society, viz. rich in-
dividuals as against poor ones, that matters. As long as they - the rich - think along
‘socialist’ lines, all is well. Socialism for Nyerere is, therefore, a mental construct]
and has. nothing fundamental to do with the material conditions. Put differently, not!
‘matter’ but ‘ideas’ are the motive force of history. People think and behave as -i
their ideas are not strategically rel ated to their material conditions. Like democracy,
* A Paper prepared for the X World Congress of the International Sociological Association!
16—21 August. 1982, Mexico City. i
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socialism is an attitude of mind, a mere ideological orientation within which i:he view
is beld that society should have equality, and self-reliance. As it is attitudinall
defldnedt, socbi;xlism fbecc:)mes purely a superstructural phenomenon with all its at)-l
tendant problems of subjectivism is ci i i
e j and conceptual discrepancies - a point to which we
] Nyerere appears to view African socialism as fundamentally based on the prin-
ciples of socio-economic organisation which existed in African traditional societ
heforf} tl"ne advent of colonialism. This means that African socialism is not based or):
doctrinaire Marxism; neither will it follow the principles of scientific socialism as
propounded by orthodox Marxism-Leninism. Building African socialism simply
requires the recapturing of the socialist orcommunalisticattitude of mind whlicf\
prevailed in the African before colonial rule. Tt is colonial capitalism that destroyed
the spirit of ‘familyhood’, mutual co-existence and sharing - qualities whjch charac-
terised traditional African living. Colonialism introduced values of ‘indivuélislri':
competition, and acquisitiveness’ leading to the present non-social society which wo
longer cares about the social welfare of its members. il

. Nyerere’s.wri.tings are permeated throughout by strong belief in some sort of
.\‘()\'lallvsl organlsatlon, as evidenced in ujamaa programmes®. This socialist recon-
struction is based on a profound belief in the virtues of traditional social life and
culture. And about the virtues of traditional African society he says:

Qne of the most socialistig achievements of our society was the sense of security it gave to
its members, and the universal hospitality on which they could rely. But it is too often

forgotten..... that the basis of this great socialistic achievement was this: that it was taken

for gx‘fanted that every member of society — barring only the children and infirm-

contributed his fair share of effort towards the production of its wealth®.

In p.xditional African society, then, there were no rich or poor individuals in the
sense of exploiter and exploited, for there was no accu mulation of personal wealth
Wea%th was communally owned. Every individual was cared for by society and.
provided everyone contributed to the generation of social wealth, thére wals un‘o nee(i
to worry about ‘tomorrow’ in the sense of hoarding for an uncertain future. :

We were individuals within a community. We took care of the com i
\ h ) munity, and t i
munity took care of us’. A 0 P e

‘ In ot her words, the obligation to work for the social and material welfare of the
:\n(lln:]tltnlt:ds arwl'folg was the over-riding moral principle. This communitarianism,
Iu‘rmati()ln‘ y:;‘.hwgs s(;‘m‘altgbm. Note that’he uses the ancept ‘socialism’ for this social
i - The 1m}.) ication, there‘fore, is that" traditional African society is a ready
b.J\ ion f:)r present day social reconstruction - hence the concept of ‘ujamaa’.
‘ICm-()i{\(v::rf,,ii.:;r{m(-i (;!]“ socialisx.n repu.diates l'.)otl.l capitalism and what he terms
i (hey‘ it .1§x;)1 I b is |)oler111cs against .capl.ta'lhsm are reasonable, at least in so
bl thatt ri th e ~nz'itl‘ne and. un.d_esnab.lllt.y of. capitalism-— the exploitative
lict. Si,ml C()mrlls. aele te_]eft,b the scn.entm(" SO(‘}alxsm for its emphasis on class con-
gl H().Ciqlm‘nu}m‘ ism dn‘dl socialism for him are synonymous, he argues that
Heno ) (a \)aremt.s r;o. cla‘.sbes‘; but that tht.are'emst'.ed unmitigated brotherhood.
therct L e;q):emin“ :q)sem‘edot class analysis in h.ls .thought. African socialism,
bota ham;\; ;O..iit y up‘?(x’eh‘ltf what h‘e. call.s doctnnan:e socialism which seeks to
it Tl m,té({ -L i,gy'on .d‘ f) 1()5();?hy of m?vn,gt.).le con.fh.ct between people. This -
Wil G i a ml'.s(on?‘ept,l(')n of sc1ent1.hc socialism.
iy A thele;m.)i;l.x:;cl‘dl (‘it:wna‘rpn::‘-‘; ()1 present socn.fty and ap‘proaches Nyerere has in
thas WoibEE ‘| i ‘LO‘I-]S .ruc,tlon. F u'st.ly. the‘soc.lal dyn'aml.(‘s.. We have mentioned
verere defines socialism as an attitude of mind which is inherent in traditional
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African society. In such a society accumulation of wealth was permissible so long as it
was not used to exploit others. In other words, accumulation was welcomed - if it
was used to benefit all. Wealth in itself, Nyerere argues, does not provide full
evidence that the one who possesses it is a capitalist. One is a capitalist only if one
owns wealth for the-purpose of dominating others, deriving power and prestige, and
accumulating more at the expense of one’s companions. It is in light of this that
Nyerere says a millionaire can be a potential socialist and a poor person a potential
capitalist.

The question of the attitude of mind comes in here because the moment one
‘section’ of the community wants more without considering that others should have
the same share, it has a capitalist attitude - one that values wealth and strives to ac-
cumulate through the exploitation of others. There is something wrong, Mwalimu
says, with someone who would become a millionaire by accumulating amounts much
more than the rest of the people could do between themselves. Nyerere, then,
believes that accumulation of personal wealth is anti-social. The appearance of
millionaires side-by-side with poverty in a society is enough proof that something is
wrong with the society in question.

It would seem, therefore, that for Nyerere a socialist mode of production is not
as important as a socialist mode of distribution. What distinguishes the capitalist
from the socialist society is the manner in which wealth is distributed — which is
hased upon the attitude of the mind?Put another way, it is the attitude of mind
which distinguishes a socialist from a non-socialist society; and it is not the method
of production that makes a differences between socialist and capitalist society but
the fair distribution of wealth.

Needless to say, Nyerere's version of socialism does not depend on the level of
productive forces, or on how wealth is obtained (produced),but rather on discarding
selfish ness, (abuse of wealth and power) and sharing equally all of the social wealth.

How does Nyerere go about realising this societal reform in practical terms? The
target is, understandably, the capitalist attitude of mind. Personal and private
property, especially the individuation of land from its communal properties must be
rejected. We must —he maintains—redirect our economies towards our traditional
values; and in order to do that we must re-educate ourselves to recapture our former
attitude of mind. Put differently, the Africans - in order to restore African socialism -
have to go through a re-education process of some sort, for them to be enlightened on
the issue that they are exploited by imperialism and its capitalist methods. This is
the restorative imperative Nyerere prescribes, for he argues that African society has
been torn apart by individualism and the private accumulation of wealth. So to re-
capture the socialist? attitude of mind, to re-discover oneself, the restorative im-

perative should be p(l)litical education of leaders, students, peasants and workers - in

short, all members of society. The re-discovery process itself ought to be ‘a going
back’ process - to the tradtional past in order to locate and re-utilise that tradition
which has been lost through the imposition of colon ialism and all that goes with it:
love for money, private ownership, acquisitiveness, individualism, etc.

J. Ki-Zerbo

Ki-Zerbo adopts a peculiarly methodological and ideological position, from
which emerges his ideology of African socialism®. Like Nyerere, he is convinced
that African socialism shaped the fundamental structures of the African traditional
society. The socio-economic and political structures of the African traditional society,
he says, are highly organised and are based on the authority of the old people,

hierachy of power, of social consideration, and of prestige. The latter three, it is to
he noted, were in consonance with the hierarchy of age.”. The other feature is
solidarity, expressed both superstructurally and substructurally/in other words, com-
munication expressed at the economic, social and political levels. The economic
manifestation of this solidarity is the absence of individual or private property and,
socially, it is manifested in the unmitigated hospitality. Generally, the sulidm"i(v has
unlimited mutual responsibility. According to Ki-Zerbo, the above features le.ad to
social egalitarianism, viz. total absence of classes' in the Marxian sense. What he
terms classes are in fact occupational gl‘OUPSB- This, he says, proves that

/;l;( e):ploitation of man never achieved the status of a system in the traditional society of

rica®.

The true principle of such a society, he says, was 'to each according to his
needs’ Hence Ki-Zerbo calls for the recapturing of this lost socialistic dynamic,
because the logic of his philosophy is that African society on its own would have been
pormanently socialist. Like Nyerere, and other ‘African socialists’ or leaders who ad-
vocate African socialism, they fail to understand that socialism arose at a specific
stage of socio-economic development and that, therefore, it is different qualitatively
and quantitatively from com munalism. As an ideology, it represents a superstructural
exteriorisation of. material substructural conditions rather than a simple state of
mind.

Ki-Zerbo's socialism rejects capitalism on the, basis that it allows for ac-
cumulation of capital and profits by individuals, breeds social classes, sanctifies in-
dividualism and the systematic search for profit. He also rejects scientific socialism or
Marxism. He demagogically declares that Marxism cannot be the general philosophy
for African development because its analysis of society is fundamentally different
from that followed by African socialism. African socialism, therefore, is very distinct
from scientific socialism which, if accepted in Africa, would constitute another
spiritual and ideological colonisation. He acknowled ges, however, the positive con-
tribution of Marxism - an indication of his philosophical eclecticism and syncretism

Ki-Zerbo schematically divided the historical evolutign of Africa into three
stages: traditional Africa, colonial Africa and new Africa which is culturally and
sociologically advanced. They correspond roughly to traditional African socialism,
('z.ipimlism and African socialism. The first stage has already been sufficiently
discussed. The second, colonial Africa, is characterised as sociologically
p.rohlenmtical because, as he puts it, colonialism plundered Africa materially,
snfietmcked its personalism and culture. It is a crisis-ridden stage. Here he c()nCL{rs
with many writers on the political economy of colonialism, but his perspective is
overdy culturalistic. He discusses the impact of colonial education, money, alcohol,
and #eneral clash of civilisations outside the substructural base, ie:, political
economy* Like Nyerere's theory, it lacks a penetrating analysis of imperialism
and underdevel opment.

Afri(::e las: stage refers.to th‘e'post:colonial era. He' says it is .up' to the

S, OUtpeog e to sh.ape the¥ ¢ destinies. The role of the African lead?r.shxp is Flearly

j - both politcal unions and cultural leaders should make critical choices to

lg}lll:tieq\tlh‘}i evol.u.tion of a new cu‘l‘ture aqd civ'ilisa(‘ion in Afri.ca.‘ He c'autions, however,

valu(;s c p_olme§ §hou 1d not enter into flagrant contradiction with the recognized
of the original civilization™" '’ \

Like Nyerere, he is against a confrontational path toward traditional culture.
The path to be taken is three-staged: Decolonisation of social values, self-
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examination and invention of new social forms. Again, this is a purely super-
structurally based strategy which does not say anything about economic
reorganisation other than class formations which are declared  undesirable but not
adequately analysed.

African social reconstruction, from Ki-Zerbo's point of view, should be based on

Ay it is obvious that the choice of socialism is almost

African socialism. He says
45,01

naturally and inevitably the end of African revolution

The social ‘class’ on which this revolution rests is the numerically superior
African peasantry. Besides, he argues, it still retains the vestiges of traditional
socialism, and continues to have extraordinary enthusiasm for work. The working
class, he notes, is numerically and organisationally weak. The chieftainship as a
transcendental structure has no future because of its past collaboration with
colonialism and having been quantitatively changed by the latter. The decisive trans- |
centental structure is the political party. On the ideological and organisational orien-
tation of the party, he does not comment, except for references to unity and the
dangers of the institutionalisation of a single party. The principal agents of this
sociological revolution, he maintains, are the youth and women because of their sen- :
sitivity — youthful dynamism and creativity'?. Here he appeals to biological and in-
stinctual criteria.

It is apparently clear that Ki-Zerbo's analysis is largely devoid of class analysis. |
He asserts strongly that there were no economic classes in Africa - thus socic- \
economic stratification and conflicting group interests did not exist. Social con-
tradictions are presented as emanating from outside. In fact, the very notion of
African personalism connotes ‘oneness’ rather than diverse personalities determined |
variably by their class positions'®. As for national liberation, he is practically silent |
- probably because his analysis is based on countries that had attained independence |

but the people often do need to be guided, especially after |

already. He says
14

such a deep and fundamental trauma as the colonial era’’

This presupposes a politically free Africa, yet ironically he wrote his works 'in |
1962 when the larger part of Africa was still under colonial domination. Ohe can infer |
that he deliberately overlooked the questionof national liberation because he took for
granted that Africa would be automatically free, whether through peaceful or military ]
means. The contemporary liberation movéments in African have nothing to gain in |
the way of a revolutionary theory from Ki-Zerbo's socio-political thought.

By now it should be clear that Nyerere and Ki-Zerbo have a lot in common. |
Their theories rest on a populist nationalism, which tends to synthesise traditional !
and modern values. The result is a confusing and contradictory set of principles “
which is not integrated into a coherent doctrine. The vague abstractions are never |
developed into a clearly defined programmatic guide to action. i

A, Cabral

This becomes clear as we proceed with the analysis of Cabral'®. Amilcar Cabral,;\
subscribes to the Marxist ideological and philosophical outlook. In creatively ap-
plying it to the Third World societies, he discovers that certain revisions aret.
necessary. He has been described as a neo-Marxist!®. Il

His theme is the ‘struggle’, and as such his whole ideological and theoretical con-
struct should be understood in that context. Cabral was, when he died, a leader of |
the Guinea national liberation movement, PAIGC. On the surface, therefore, 'tl)q f
‘struggle’ he is referring to is the armed conflict against colonialism for African in- |
dependence. Yet other struggles existed which he equally addressed himself to: the
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struggle against internal contradictions (our own weakness) and the struggle against
imperialism (neo-colonialism) which was part of the global conflict between in-
ternational capitalism and ever-advancing socialism. Like Lenin, he believed that
‘there could be no revolutionary practice without revolutionary theory”’. He
therefore sought to develop a general philosophy of human development'and par-
ticular theories of the struggle against colonialism, of neo-colonialism and social
revolution. But because his approach was a dialectical materialist one, he utilised
creatively the already existing tools, in the course of which he makes indelible con-
tributions and refinement to the general body of revolutionary thought.

He first addresses himself to general social evolution. He rightly notes that
human society has passed through various stages and has done so unevenly - both
regressions and progressions are possible depending on the coni:radiétions and
vicissitudes of history and their resolution. While affirming that class struggle is the
motive force of history, he argues that it is so only at a specific historical period. Af-
ter examining the determining elements of class struggle, he concludes that the true
motive force of history is the mode of production - level of productive forces and the
pattern of ownership of the means of production. This, he thinks, is necessary
because otherwise societies with no socio-economic classes, and therefore class
struggle, would be placed outside social history. Marx, however, never argued that
class struggle was a phenomenon that pervaded and moved society from its origins to
the communist stage. If he said so, the whole point would make his‘analysis absurd.
When he talked of class struggle as the motive force of history, he was referring to
specific historical stages: slavery, feudalism and. capitalism. Communalism had no
classes, so also the communist stage, and these have their own motive forces of
development. It is not, - therefore, a fundamental difference between the two, but a
question of emphasis. In fact, Cabral’s position leads one to ask again about what
happens in the productive forces and relations of production that makes society
move. And one goes back to Marx’s answer that in class societies the motive force is
class struggle.

Yet Cabral’s positipn has also an originality of its own. It enables us first to
locate the motive force inthe history of communal society. Above all, his emphasis
on the mode of production as the essential determining element in content and form
of class struggle is crucially important for understanding the nature of the political
cconomy of the Third World - particularly the colonised one, how their social struc-
ture rullat% to underdevelopment and the nature, thereof, of national liberation.
locatlém ?}f the concepts of mod.e of Production or productive forces, Cabral is able to
N firee stages in the historical development of human society. The first,
‘ 1aracterised by a low level of productive forces which leads to private appropriation,
‘l::.'(';;'sl)qnds to oommgna)ism. The secondis class-ridden, has an increased level .of
f'oud:ltzlv((;'fomes .whxch leads to private appropriation, and corresponds to slavery, ‘
] n‘t industrial capitalism. Th.e state and Verticality of the Social structure exist '
l"‘()])r'i;at;oagef The last, characteqsed by prpgressive elimination of private ap-
o (Ont(}: the means of production, and higher level of productive forces, has no
S()('ie{im f]‘h e class s.truggle) and ther(?fore c9rm§ponds to the socialist-communist
b at‘ a e §tatg dlsappears and hor.wontallty in the social structure returns, but

qualitatively higher production level and social relations.
ev”l“‘:‘:m?;lso restates t.he dialectical matqialist pos.ition that despite Fhe general
bici g patt,ery SCBl.ema dlscu'ssed above, specific soc.letles do n.ot necessarily follow a
devel()p b rn. Both regressions .a\nd leaps are pqsmble apd' this accounts for uneven-
ent of societies. For instance, colonised societies were underdeveloped,




hence their evolution was interrupted, but they can quickly move to socialism without
having to take the long time sequence taken by the capitalist societies of Britain and,
USA to develop capitalism:. g :
Amilcar Cabral, unlike Nyerere and Ki-Zerbo, develops by creatively combining
what already exists in the Marxist theory with the Guinean and international
revolutionary experiences to advance a powerful theory of imperialism. He notes tha
imperialism 1s a historically transient phenomenon which should be understood in
the context of the development of capitalism. It is, he says, a world-wide expressiol
of the search for profits and the ever-increasing accumulation of surplus value by
monopoly financial capital centred in Europe and USA. Unlike the other theorists$
he, like Marxists, maintains that imperialism has been an historical necessity®:
Nyerere and Ki-Zerbo simply dismiss it as an historical aberration which disrupted
{he smooth socialist continuum. In fa-¢, Cabral’s position is even more Marxist than
ieo-M arxists, such as Andre Gunder Frank, who only see the negative consequences
of colonialism, Cabral views it as essentially having a double-mission: one destruc:
live and the other constructive. In other words, imperial capitalism ruthlessly
destroys the independence and self-sufficiency of the colonised in a setting of un
derdevelopment, but it also acts as ‘the unconscious tool of history’ by introdycin
new productive forces and relations of production in the process of which class conl
tradictions are sharpened and revolutionary changes turn on imperialism itself
Cabral notes that imperialism has variably affected these missions. First, it ha
generally not fu Ifilled its role as capital in action, as it did in the countries of origif
It was, however, able to partially do so in some areas, in the process of which it it
creased the level of productive forces or infrastructure and introduced a new s0cis
structure - incipient petty and comprador bourgeoisie and antithetically a semi-i(
fully proletarianised class. Where it has significantly entrenched itself, those cla§
divisions and other class contrad

ictions have been sharper. These conditions,

differ under classical colonialism and neo-colonialism. j
For the struggle of national liberation or national revolution, as he puts it, ar
its future perspectives, he notes that such struggles have generally lacked;
theoretical basis, consequently the practice has not reflected the concrete rea |
within which it takes place. He echoes the Marxist-Leninist position: '1‘

says,

not to say the total lack of ideology, within the national v'
basically due to ignorance of the historical reality |
m constitutes one of the greatest weaknesses |

The ideological deficiency,
liberation movements, which is
which these movements claim to transfor

of our struggle against imperialism®’. 4

In essence, Cabral's point is that the struggle takes place at two levels: ,
against the external enemy - imperialism, the success of which depends on the il
ternal struggle against our contradictions. To this, he related the foundations al
objectives of the struggle to the social structure. As a basis of the revolution
theory, he made a detailed analysis of the social or class structure of Guinea. Q
way, the revolutionary potential of each group is assessed. This sharply con trat
with Nyerere's or Ki-Zerbo's approach which emphasises the 'African people’ -
structuralisafion is accorded this concept or, at least, a precise definition of its
tent.

How many® unfinished
to the failure to confront boldy the
against colonialism? Many, indeed,
revolution is, to what extent it is being waged, and under w

revolutions’ have occurred in Africa
internal contradictions among those fightif
because of the failure to define what nati
hose leadership. Cab

\]
y
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addresses himself to these questions. First, h i

i1 : g ! » he defines the struggle as a t -
,L,-,iniitratfonw}]l:c:]h dolzsbnot mgrely end with the expulsion O%g the 0010}!11(;21)‘]52-
]-woluﬁonar\} %.Ci:l\; » -: a‘revolutlon. a true one, in which the masses are led by a
o mlo}li";“qm sthx eou‘)g_yA Although a popular front should be establisliled
1 'idmlog\‘, S,hou(;dposltlons of the peasantry and the working class and the
o | pmgre;;givel g oon.stantl.y and progressively re-assert themselves. The
e Coknscwia ership which assu mes leadership by virtue of education and
e i i sness, should cr')mmlt‘ ‘class suicide’ through the inculcation
Wb 1 pw;erfmsrcmulsm.ss. Otherwise, without a revolutionary vanguard, equip-
ned MR reacti:&vo utionary tl.u?ory, t‘he leadership will fall into the hands of a
e fionary bogr'geomle which will initially rally the people behind
pOps ionalism only to disintegrate later wheninternal clas icti X
(-:11er(§ebu:lder an African bourgeois democracy. i it o i

oal i
i, :adrzdz:t:til re\j((l)ﬂlutl'on.ary var}guard party composed of a socialist com-
B pl " y 1.ent1fymg. W.lth the deepest aspirations of the people
Do y r}.rnatlona_l. capltahsm but also internal reaction. Severai
i 11| va:ractldc,al Tamlflcatlons can' be discerned from the ¢oncept of
We,ssed e nOgtuar .lFllrstly., the revolutionary cadre openly stands for the op-
pre invo!véd . merz]y African pgop'le’. In other words, there is a strong class
i adm.it{ econ_‘y, a revolutionary party is exclusionary rather than in-
ol B LA b o s e s L S
enables it to evolve strong organis;\tional an(;isrlr:ab!l!ty ?f gy ey
BRI 1 - d mo nsatlon.al structures. A forward-
rontation cour unrta A et i el
. e above sharply differs from Nyerere’'s and Ki.Z f iti
ol ; : ’ y¢ s -Zerbo’'s positio 1
\Wil;:il::nrf—:constructlon.Nyerere.s and Ki-Zerbo’s hesitancy to id‘:entify nenr:riaigsim%
sm internally by not making class analysis means that the party or all ranl((’s

will be swelled by
y people who ar i ' iali
vill bel SRR p e not necessarily committed to socialism. Nyerere

T | \ il
m(hu:wt'lue .:lfncan s;)l(‘lahst does not look on one class of men as his brethren d
: as his natural enemies. He does not fi 1l h th ' o
i) byl ‘ e, s not form an alliance with the ‘bret :

e extermination of the ‘non-brethren’. He regards all men as his brethrel:'lren g(‘)r

The i i i :
the idmlolgrizdu:gogz:{ ten.daeir.lmes :)jf Nyerere’s socialism lead to lack of consensus on
gl N 1 socialist and non-socialist el i
variog ;i . elements incessantly struggle
“"L’imi.:atil:niis. Ckonsequently, there are problems of idwlogic);l elﬁ)or:tr;g:r
iy I‘m'e'lucracv:ea:“nwls taur:rd't;otaldabsen(:e of ideological under-pinning in planniné
@ y. The la is evide i i
Personnel and system®. In th nced by continued reliance on western capitalist
inclinationaiie b n the end,. th'e reconciliation of socialist super-structural
juridica] me%ure:ml‘kesse}rlmally capitalist and bureaucratised economy results in
A £ as 9 i ‘ . y g
deficien cy, e the ‘leadership code’, which compensates for ideological
Similar] i- p
Bubstitgi g’% li('llZe.rbo s -WOl:lld even lead to a more dangerous development. His
Ki-Z erbo ol 1;>h0glcal. clnterla for the class analysis puts his whole theory in d(.)ubt
bhei, s the social revolution should be led b '
_ clana LR i y the young and the wo :
feq, that itsri)::g]tor:'s are noF men'tloned. He is also against a revolutionary Parrréflr;or
uth gt u 1f)nall.satlon will be courting dictatorship. The notion of a * en‘ |
men implied that such a party will also be inclusionary - hefce e;:e
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practical consequences discussed with regard to Nyerere's socialist organisation
equally and forcefully apply to him. Nyerere has even an edge over him.

0. Onoge
Onoge wants to see an intellectual revolution in the social sciences related to
African culture and society - for, in his view, ‘‘the history of African sociology has

very few redeeming features. In the main. it is perverse and counter-revolutionary
from an African standpoints’’.?®

He, therefore, urges the new gen erationof Africanists to achieve a radical depar-
ture from past orientations - a move which, he says, will justify the incorporation of
sociologyas a discipline irt Africanuniversities and research” institutes . So far- Onoge
informs us — Africanist sociology has studied only those conservative aspects
(tribalism, chieftainship, law and order, etc.) that are directly relevant to the main-

tenance of colonial rule. Like applied anthropology, it has become what he terms ‘ap-

plied colonialism’ - working hand in hand with imperialism, and carrying out studies
in accordance with vested interests of the colonial masters and the ‘establishment’.

Onoge is of*the viewpoint that su
‘functional’ purpose and to be braced against Africa and the Africans. The colonial |

‘maxim’ that Africans are not capable of governing themselves raises his concern

that they (the Africans) are considered amenable to supervision and, by implication,
exploitative practices. .
From Onoge’s standpoint, at least, this

revolutionary stance. il ‘
For this reason he calls for the critical awareness of the prescriptions of the

modernisation movement, which he regards as ‘crushing poverty both intellectually
and existentially’. Hence, ‘‘to escape from a sociology of conservation of our u -
derdevelopment requires that we push these elementary facts into the threshold of
consciousness’’: 24

Onoge then drifts away from traditional and conventional western thought on
‘African studies’ - a departure which Peter Waterman characterised as ‘radicalism’s
Generally, this term always hag an analytic and revisionist function: designing theory
and method to carry out a radical commitment. ‘Complete’ disengagement from
colonial structures and ideologies, and substituting the ‘Africanist’ endeavour
reflect African history, culture and society seems to be the ideal. It is, however, not
quite clear whether this radicalism and its main concern-the well-being of the African
masses - is an objective realisable through the socialist economic and pclitical
strategy or the capitalist path. In part, this obscurity is due to the fact that radicalism
has given birth to varying scholars - reformists, radicals, marxists, and neo- marxists
- born of the same system but quite different in outlook to the extent of opposing
each other. But they also share a common ground, notably, that existing social strucs
tures should be studied with the aim of removing obsolete structures which imped!
development, nation-building, economic egalitarianism and especially the
revolutionising of the masses. Note that the very act of conscientising the masses fo!
revolution is in itself a radical commitment, and that commitment comes before ap?
proach since after one has become aware of a reactionary situation, one gets involve
in the strategies of overthrowing the oppressive system. b

Overall, then, Onoge’s social thought represents the new thinking about Afrie
and African underdevelopment, which was stimulated by the failure of the continer
to ‘take-off during the 1960s. It also represents the African divergence from t |
colonial mentality and a commitment to the African people, especially the masses

‘maxim’ is in itself a counter-
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ch anthropological studies are bound to have a |

ts v i i i

i[nm :l:;el il;e:n;:iexi':;;;lsentl tl;e fact that it poses rglevant probing questicns and brings
¥ i ctua focus the long‘-standmg issue of whether African societies
¢ . evelop on the basis of an egalitarian strategy or ‘free enterprise’

Like Cabral, Onoge takes an explicit and overt political, moral and ide(;l ical
sf:m(-e though not rigorous and vigorous enough to provid;f laws of directio(:lg](ca
Cabral does) or indeed have an impact that is necessary for a de%i‘red cha o
However, social reconstruction for the two theorists does not (as ir; the (‘a‘ngef
N).'(‘l‘e.l'e and Ki-Zerbo) mean returning to the pre-colonial "tralditional' w:e Of
thinking an(! living. Neither does it advocate ‘Western conyventi()nal methody Of'
I”_'”h‘k’m T()lYmg', ie. ‘the capitalist approach which, in any case, is not embbdie:l :)n
‘}llilfmr;‘vgc; :1221:.ary sociology the Africanist sociology dedicated to structural

'I:() sum, up, Onoge discusses the nature and role of sociology in the African c
text. From this he concludes that sociology in Africa has hitherto played a per 'O'n-
and co'unter-revoluti(mary role. He arrives at this by looking at Africéniet eloel'vle) i
Wl h hls?(frically and its content and form. From an historical perspectiv; Orc'nl: ng
in a ])()Hlt.lon to argue that Africanist sociology is still organically linkéd éo theg a:-'
Ihvl'(vil)()l(')gl('ﬂl :science that gave intellectual justification to imperialism. To this end
A\ltm-zm]st sociology, like other intellectual disciplines in Africa, is still. haqicali se :
ving the neo-colonial and capitalist machineries. He cites the v;xriouq qtaées th-:',o‘ r};
which anthropology, which influenced heavily other Africanist stud‘ie;. pa‘ss‘ed :sg
responss to the changes, philosophically and ideologically, of imperkiz‘iliqm‘ He;x 'a
])l]\'h“l(‘ill anthropology gave way to cultural anthropology, lz;ter to functiongilis}rl th;:
il.])])'llt‘d anthropology a.nd finally to the racist psychological - personality theor‘ies of
-\l‘l'l;lln(‘ln. a.nd Mannoni, among others. Of late, sociology has (‘(mtinued‘to be iink d
to lmpermll.‘qm by its emphasis on fields such as ‘modernisation’, social change ar(:d
developmen't whose content is influenced by diffusionist - functi(;naliqt the()riis' It
mntont.also 1?f'le(rts a preoccupation, which Onoge terms the ‘purstiit of mvtﬂica?
ﬁl,llﬂ”?l?s'; resns_tancgs’zs. 'In‘ other words, that Africanist sociology which claims to
..\([l':j((-:”)]”))l.(li':.‘:’ltt}:] 1mper1a]|sn‘1. is pre?m'ct.xpied with idealising and glorifying the
ol li(,;t ](IA- ?lfxpense Qf true historical reality. Otherwise it is ‘nationalistic’
] -m: ult‘uﬁT ly worshlppn'ng the emergence of nation-states, rather than
e 8 .‘() )_|g(t1vely struggling t(? provide theoretical basis for a revolutionary

gy w hich will lead to true African revolution and development?®

Having noted the internal weaknesses and contradictions of the. counter-

revolu tion arv ARKAs e

4y ‘r‘l,i-l,iuvml(n'\ Ah.l(dnlhl -s()('lology above, Onoge prescribes important features which

].;”“(“lnl.\' ; evolutionary imperatives’. The first is that African sociology should break
ally from the methodologies and theoretical perspectives which have been

hi.\‘(ur' y: xS h 3 2
Lior llil:lln\] c]: t:teqn(”hﬁd 11‘1 {Afrxca by the two t.raumatic experiences of slave trade and
R ;1,)')1‘().,(-}; A:an}(])}l‘:; mﬁms. "I\/leth(xlologwall_y:, African sociology should develop
Boiutoinl ('mg w !( h will, hmtlly. be at variance with those he calls counter-
Rciuiin ).at se(]()tl(}ly, provide a philosophical and ideological basis for
Bt sure wh.etl:erchlxw.u ‘n'shm‘.t. these methodolegies should be radical, but one is
Sl e was alluding to more Marxist or dialectical materialist inclined
A s T
- \n':)‘t"l:i;.e:lmtper‘atlve is l.hat Afri(‘an sociology should be Africanist. By this he
i “.li)(, s()mle .n‘zatl(lmalk:m based on continental grounds but practically
Shou | il rea ;nes of Africa. He argues, therefore, that sociology in Africa
. i f'un( lt.l‘()I.IS .and nature of the continent as a whole, otherwise it
irelevant discipline whose content reflects conditions and interests of
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e theoretical constructs he calls cou nter-revolutionary. |
vole of sociology.

therefore

Western imperialism. Hence th

Another major revolutionary imperative is the revolutionary
th in the potentially revolutionary power of sociology. He
believes that once sociology in Africa adopts the above imperatives, it will first
radicalise other social sciences and. above all. provide a revolutionary theory for
African radical transformation. The above imperatives complement one another and
the production is a sociological discipline which has redeeming features for the
African continent.

An African sociology with redeeming features is one that, among other com-
mitments, is dedicated to st yuctural  disengagement . The term ‘structural
disengagement’ has been misconstru ed to mean complete isolation of Africa, but,
Onoge uses it correctly to mean the total break with imperialism. This means that \
African liberation and development can only occur after all forms of imperialist |
domination have been obliterated. This can only be achieved by national liberation, |
then followed by destruction of institutional and structural links which were en-
trenched during colonialism and recently by neo-colonialism. L

Onoge theréfore raises a salient point which many Africanist theorists and
leaders have failed to perceive: that Africa, in order to develop unimpeded, has to do
away with those institutions ol structures that tie it to imperfalism - such structures
will be economic, political, cultural, educational and, indeed, intellectual orien- |
tations. Implied in the whole notion of sstructural disengagement, therefore, is not
only that Africa should develop ‘independently’, eql_lally with other continents and !
equally also in international fora and socio-economic and political relations, but thes
destruction of ‘capitalism’ itself in Africa®. i

The role of the Africanist sociology in this operation will be again to provide the
necessary revolutionary expertise, which would have greatly imbibed this sociology,y
provide a theoretical guide in terms of proper con ceptualisation of the African reality,
inform the revolutionary ideology and, lastly, guide the action of ‘structura]\

'

disengagement’. |

Onoge has fai

THEORETICAL AND PRACTICAL EVALUATION: A SYNTHESIS

Before a theoretical and practical evaluation is made, it is pertinent to make ari
overview of contemporary African reality and to see how far each of the socia‘f
theorists captures this reality. Africa is emerging from the traumatic experience of
imperialism, classical and neo-colonialism. Imperialism inextricably tied it to in
ternational capitalism. Under-development resulted from imperialism. Today the
majority of Africans suffer from material, intellectual and spiritual poverty. Ap
parently, the majority of the African leadership established bourgeois-democratic
states and the oppressed classes have gained relatively nothing from the nation,
revolutions. These revolutions were not true since they were hijacked along the wa,\’.?
Neo-colonialism came and international capitalism continued to reign high. The{
came the ‘coup phenomena’ but they too failed to grasp the concrete realities of
Africa. Committed or radical leaders have largely failed because of lack of theory O
both the internal conditions and imperialism. In the end a new era of oppression of
the masses has begun. The African economies are in shambles. Leaders and social
scientists continue to search for alternative solutions to foster African development =
economic, political, cultural and other aspects. 0

Nyerere, Ki-Zerbo, Cabral and Onoge are among such social theorists and pracsi
titioners struggling to capture this revolutionary praxis: to successfully marry theor i

B
1
B

;md [‘)raclice and vice versa - as a tool for changing the course of history and criterion
for historical evaluation; the organisation of the conditions leading tm.vards ultimate
h‘u man emancipation and the self-change the oppressed people achieve by their self-
discovery through organisation. .
Accordingly, Onoge, as noted earlier on, argues that Africanist social science
shou.ld make a radical break with the past: it has to change its focus of study i.e. ten-
(I'«‘n('lt‘h' to concentrate on such areas as ‘modernisation, social change’, etc. which he
views as neo-colonial trends. In other words, it should adopt more revolutionary
met h.od ological and theoretical approaches which will analyse concretely the ohiecti\"e
conditions of Africa. To his mind. Bernard Magubane's .works constit‘ute the. mostt
exciting Africanist sociology which has subjected various ‘schools’ of social an;
thropqlogy to severe criticism®’, Nyerere misses by ignoring the importance of the
analysis of the social structure (class analysis) and, fheref'ore, his contention that
socialism can be achieved without widespread conflict and struggle. His ideology is
only suspicious of imperialism (which is not enough), and conversely he is suspicﬂms
of the socialistic camp. His theory misses the dialectic by its concern‘with distribution
alone outside the processes of production. Yet Marx, as far back as 1875, wrote:

Vulgarsocial_ism (and from it in turn a section of the: democracy) has taken over from
::ihe bgurgeo;s heconomlsts the consideration and treatment of distribution as in-
ependent of the mode of production and hence the i iali
¢ nt. ] presentation of socialism as tur-
ning principally on distribution?! 0

Ki-Zerbo falls squarely within the criticisms laid against Nyerere. Both their
ideological formulations leave much to be desired as attempts to capture praxi. It is
not enough for Ki-Zerbo, nor for revolutionary theory, to rail against imperialism as
Cabral rightly notes, but to elucidate what it is and formulate practjcal theories to
fight it. Neither is it enough for him to say a party is necessary without specifying its
()lfganisational composition and ideological orientation. His anti-Marxist stand robs
him of indispensable tools of analysis and revolutionary practice. If put to practice,
their theories become ideological weaponsof mystification in the hands of bourgeois
and petty-bourgeois interests. No matter how committed they may be, socio-
economic forces simply beco: e too formidable for their theories - hence results are
often meagre and goals remain unfulfilled, ‘unanalysed abstractions’ so to say.

Amilcar Cabral's thought is fai more superior, both in terms of theoretical
“’”"”.\land practical relevance. The tenets of his theory are clearly systematised,
'.ht‘i'v'ls' presence of systemic focus. THat is, theoretical linkages between, say,
(l;:ll::],::‘l]“hj, ;lmq colon iz.xl smjia! structt'n'e, underd(.’velopment and imperia!isﬁ\.
i '1“}1(.Ti\-(). ution am'd nnpenallsm‘, natlona.l l‘eV()ll.lfl()n and i.nternal contradictions
]n;u-(i(-.,l“.( is v.mph;ms on theoretical an.d ideological cornmltn:nent as opposed to
il ”l”;im: )'mllxmt‘ment1 al(‘me - the. two are msepmjable. Natlonal liberation and social
| \-‘;,I,L lx;eat('f( ‘a.x‘pa.rt ot‘av single organic cham,. S0 tha.l a socialist recon-
g ‘i\- u (f .manl)(fest 1.tselt in the pre§edmg patlonal liberation. National
Wy “ )iltl.]lli:-i(t 'ta ;”? (.).1’ Lfl‘evated to the mternat.mnal level where the struggle
R (;1[ (:m sm .n}( :S.O(ld.l ism enSLvl(:‘S - z?nd ull.th'ls reflect§ thorough theoretical

. ourse Cabral has not concretised his ideology into specific strategic

(lir(.‘,‘.

ions bl ) A ; ¢ y

i ms, but the marked coherence and systematic theory points to its positive
sults. b
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FOOTNOTES

1. On this subject see, in particular, J.K. Nyerere, Ujamaa Essays on Socialism, London: Oxs

ford University Press, 1968; A. Cabral, Revolution in Guinea, New York: Monthly Reviey

Press, 1970; O. Onoge, Revolutionary Imperatives in African Sociology, in: Peter C.W.
Gutkind and Peter Waterman (eds), African Social Studies: A Radical Reader, London

Heinemann, 1977; and J. Ki-Zerbo, African Personality and the New African Society, in:
Mutiso and S.W. Rohio (eds), African Political Thought, London: Heinemann, 1975

2. There is a succinct account of the development of ideas about ‘African Socialism’ in J.K
Nyerere, A Selection from Writings and Speeches 1965 - 67, Dar es Salaam: Oxford Unive
sity Press, 1968

3. J.K. Nyerere, op cit. ‘

4, J. K. Nyerere, Ujamaa: The Basis of African Socialism, in: G. Mutiso and S. W. Rohio,
(eds), African Political Thought, p. 513
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12. J. Ki-Zerbo, ibid, p. 62 ff
13. J. Ki-Zerbo, ibid., p. 66
14. J. Ki-Zerbo, ibid., p. 64

15. A. Cabral, op. cit.

16. See Peter Waterman, On Radicalism in African Studies, in: Peter C.W. Gutkind and
Peter Waterman, eds., African Social Studies: A Radical Reader, p. 11 |

17. V. Lenin, Imperialism: the Highest Stage of Capitalism,1916.

18. A. Cabral, op. cit., p, 80

19. A. Cabral, ibid., p. 82

20. *A. Cabral, ibid., p. 75

21. J. K. Nyerere, op. cit,pp. 11-12

22. On this point, see Issa G. Shivji, The Mixed Sector and Imperialist Control in Tanz&nia
in: Peter C. W. Gutkind and Peter Waterman, eds., op. cit., pp. 207-217 y

23. 0. Onoge, Revolutionary Imperatives in African Sociology, in: Peter C.W. Gutkind ang
Peter Waterman, eds., op. cit., p. 32 ‘

24. O. Onoge, ibid., p. 40

25. 0. Onoge, ibid., p. 41 i

26. O. Onoge, ibid., pp. 40-41

27. O. Onoge, ibid., p. 41 b

28. 0. Onoge, ibid., p. 40 i

29,0. Onoge, ibid., p. 41

30. See especially B. Magubane, The Crisis in African Sociology, in: East African Journal, :
12, pp 21-40; and A Critical look at Indices used in the Study of Social Change in Coloni
Africa, in: Current Anthropology, 12, 4-5, pp 419-46 !

31. ‘Critique of the Gotha Programme’: Karl Marx - A Biography, Moscow: Progres

Publishers, 1977, p. 574
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